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Note on Transliteration and Translation 


Transliteration of Arabic, Persian and Urdu words follows the ALA-LC 
Romanization Tables: Transliteration Schemes for Non-Roman Scripts with some 
modifications and the exception of rule 11(b1) related to (& or ») 
representing the combination of long vowel plus consonant where it is 
written as “yah but here it is written as zya (e.g. Hindiya).'Transliterated words 
have been italicized only on the first occurrences. In the interests of 
readability, only two transliteration symbols are used in this book: the 
opening inverted comma ‘ signifies the slightly strangulated vowel ai and 
its closing counterpart ’ indicates the glottal stop bamza. They are included 
only when they fall in the middle of a word. The words fatwa, hadith, imam, 
jihad, kafir, masjid, mufti, mujtahid, Quran, salat, Sharia, Sunna, sutra, 
umma, zakat are treated as common English words. Therefore, these are 
not italicized. 

It should be noted that Muslims conventionally and the author 
extensively include the words ‘May Almighty Allah bless him and grant him 
peace’ (sall Allahu ta‘ala alayhi wa sallam) when referring to the beloved 
Prophet, or the variants that are often attached to the names of lesser 
prophets, archangels and Allah. Punctuating the text completely in that way 
would have been more likely to alienate Western readers than to inspire 
them, therefore, this book uses the phrase at first instance of the names 
only. With later instances, the related phrase has been added where seemed 
appropriate in the interests of readability. 


Xx NOTE ON TRANSLITERATION AND TRANSLATION 


Unless otherwise indicated, translation of all other passages, including 
Quranic verses and hadiths, is my own. As a tule, all footnotes are by the 
author whereas I have added annotations and references in the form of 
endnotes. Where necessary, I have added explanations in square brackets. 

Throughout the text, the author has used abbreviated names of 
sources. A list of the abbreviations with complete names is as follows: 


List of Abbreviations 


Ashbah AMl-Ashbah wa al-Naza‘ir ala Madhab Abi Hanifa al-Na‘uman 
Bahr Bahr al-Ra‘iq sharh Kanz al-Daga ‘iq 

Bagzaziya Al-Jama al-Wajiz of al-Kurduti (a/-Fatawa al-Bazzaziya) 
Bukhari Al-Jami al-Sabth al-Bukhari 

Dur A-Dur al-Mukhtar fi sharh Tanwir al-Absar 
Fath Path al-Qadir lil Ajiz al-Faqir ala al-Hidaya 
Ghuniya Ghuniya Dhawi al-Abkam 

Hidaya Al-Hidaya sharh Bidayat al-Mubtadi 

Hindiya Fatawa-i Alamgiriya (Fatawa-i Hindiya) 

Inaya Sharh Al-Inaya ala al-Hidaya 

Jami Jami al-Saghir fi al-Figh 

Kang Kanz al-Daga ‘tq fi al-Furu 

Khaniya Fatawa-i Qadikhan (Fatawa-i Khaniya) 

Mabsut Kitab al-Mabsut (by al-Sarakhsi) 

Muslim Al-Jami al-Sabih al-Mushim 

Nahr Nabr al-Fa‘iq 

Shami Hashiya Rad al-Mubtar ala al-Durr al-Mukhtar 
Shurunbulaliya Ghuniya Dhawi al-Abkam 

Tahtawi ala Dur — Hashiya Tabawi ala al-Dur al-Mukhtar 

Tanwir A-Dur al-Mukhtar fi sharh Tanwir al-Absar 
Tatarkhaniya Al-Fatawa al-Tatarkhaniya 

Labiriya Fatawa-i Zahiriya 

Zakbira Zakbhirat al-Fatawa 


Translator’s Introduction 


Figh and Fatwa 


Sunnis are the majority group of Muslims all over the world. Among Sunnis, 
Hanfi Fgh (School of Law) formed by Imam Abu Hanifa is by far the largest 
school of law in terms of the number of followers. To address the needs of 
such large following, Hanfi muftis, historically, have issued fatwas to answer 
questions posted to them by other ulema and public. Prominent of these 
muftis and their disciples took care of keeping a record of fatwas issued by 
keeping copy of the questions and respective answers. 

This book is an attempt to translate part of one such collection of 
fatwas by a Hanfi jurist, Shaikh Ahmad al-Raza. 


Life and Works of Shaikh Ahmad al-Raza 


Shaikh Ahmad al-Raza was born in year 1856 in Bareilly, a city in India. 
He was educated primarily by his father, Nagi Ali Khan Barelwi. After 
completing his education and the training as mufti at the age of 13 years, he 
spent the remaining life issuing fatwas. He was a prolific author. As many 
as 1000 books and glosses ate said to have been written by him. Zafar al- 
Din, his student and biographer, has counted his treatises in as many as 50 
different branches of knowledge. He was also a popular Sufi. 
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Al-Raza left for the eternal world in 1340H/1921 but his hundreds of 
published books, dozens of students and over a hundred sufi deputies 
(Rulafa) in the Qadiri-Razwi order spread his message among tens of 
millions of the Muslims of subcontinent since his life time. He is 
remembered with titles like A‘lahazrat (his highness) and Imam-i Ahl-i 
Sunnat (Imam of Ahl-i Sunnat al-Jamat). 

Al-Raza was an upholder of traditional Hanfi views on all legal matters 
and, yet, he was successful in addressing issues and presenting solutions to 
problems at hand with his extraordinary juristic ability. This can better be 
described through a challenging issue that was solved by him pertaining to 
Islamic Law about paper money. The following paragraphs describe the 
matter and surrounding events. 

Al-Raza was able to find narration for forming basis of his ruling in 
earlier Hanfi jurist Ibn Humam. Prior to the ruling by him, confusion 
existed among ulema about the exact position of paper money in Sharia. 
Some ulema had preferred not to answer the questions about paper money 
while the opinions of other ulema could not win consensus. Meanwhile, 
Shaikh Ahmad al-Raza went to Makkah for performing his second haj. 
Upon his arrival, a sequence of event made him popular among ulema of 
Makkah. While al-Raza was in Makkah, Khalil Ahmad Ambethwi also 
reached Makkah and considered the presence of al-Raza in Makkah an 
opportunity to respond to al-Raza’s fatwa against Ambethwi (and other 
Wahhabis) issued in India. Ambethwi raised the issue of knowledge of the 
Prophet about the Hidden (G/ay/) in the court of the governor of Makkah. 
Al-Raza was asked to reply to his questions. The reply came out in the form 
of ALDawlat al-Makkiya bi al-Madat al-Ghaybiya (1323), which instantly 
became popular among the ulema of Makkah and was also read out in the 
court of the governor. The book drew many endorsements and drew the 
attention of ulema towards his ability to address complex issues. The issue 
of paper money was among the issues at that time. Questions about it were 
presented to al-Raza. 

Imam of Hanfi musalla in the grand masjid of Makkah, Shaikh Abd 
Allah Mirdad and his teacher Shaikh Hamid Ahmad came up with 
12 questions about paper money. The questions from ulema of such status 
were evidence of the fact that ulema were confused about the legal position 
of paper money at that time. The wonderful construction of questions also 
points out to the expertise of the two ulema in law. The reply came out in 
the form of Kil al-Fagih al-Fahim fi Ahkam-i Qirtas al-Dirahim (1324). The 
book was welcomed by ulema and al-Raza himself has reported the 
acceptance and praise of the book by the ulema of Makkah. They made 
copies of the book, some of which are still preserved in libraries. Al-Raza 
recorded the events of his journey to Makkah in A/+Ma/fuz (1338). The 
paragraphs related to Kif/ al-Fagih are quoted here. 


'TRANSLATOR’S INTRODUCTION xD 


There was not any learned person in Makkah who had not visited me 
during the pilgrim except Shaikh Abd Allah Ibn Siddiq Ibn Abbas who 
was the mufti of Hanfis (ufti-i hanfiya), an office second only to that of 
the Sharif. His high designation prevented him from visiting me. He sent 
a close disciple with the message who said, “The mufti of Hanfis has sent 
greetings to you and is eager to see you.” I intended to promise that I 
would visit him but Maulana Syed Isma‘il, who was present, stopped me 
and said, “Swear (gasm) to Allah, I would not happen; all ulema came to 
meet you so why he does not come too.” His swear left no option for me. 
But the meeting with Shaikh Abd Allah Ibn Siddiq was destined to happen 
and in an amazing manner. 


During those days, Maulana Abd Allah Mirdad and Maulana Hamid 
Ahmad Muhammad asked me 12 questions about paper money. In reply, 
I wrote the book Kil al-Faqih al-Fahim fi Ahkam-i Qirtas al-Darahim (1324), 
which was kept wanting fair handwriting in library of the holy sanctuary 
with Syed Mustafa Khalil, brother of Syed Isma‘il, who had excellent 
handwriting skills. In past, my teacher’s teacher Maulana Jamal Ibn Abd 
Allah Umar, who was mufti of Hanfis in his times, was asked a question 
about legal position of paper money. He replied, “Ulema are the custodian 
of knowledge as trustees, and I do not find any basis for paper money in 
earlier book so that I could reply to the question.” 


One day, I reached the library and noted that an elegant man was 
reading K7fl al-Fagib. When he reached to the point where I had quoted 
the narration from Fath al-Qadir that sale of a paper for thousand 
[dirhams] was permissible and not improper, he exclaimed, “Why 
Maulana Jamal Ibn Abd Allah did not found this narration.” After this, 
he asked for certain books to copy some citations. I was marking 
corrections on Kf? a/-Fagih. Till that time, we had no introduction. He 
placed the inkpot on a book that he was not reading or using for copying 
citations. I did not object but simply removed the inkpot from over the 
book. He again placed the inkpot over the book saying, “Permissibility of 
it [placing inkpot over a book] is stated in the chapter of improper in Bahr 
al-Ra‘g.” 1 did not reply that there was no chapter of improper in Bahr al- 
Ra ‘iq because the book ended before that chapter at the end of the chapter 
on justice rather I said, “It is not like this rather prohibition has been 
stated in Bahr al-Ra‘iq except where there is a need, for example where 
someone wants to copy citation and the pages are turning due to airflow.” 
He said, “I am going to copy citations.” I replied, “But you still are not 
writing.” He went silent and inquired about me from Syed Isma‘il who 
told him that I was the author of Kif/ a/-Fagih. He turned to me with 
embarrassment and left in a while. Syed Isma‘il exclaimed, “Allah is pure! 


This is an amazing event.” ! 


Son of Shaikh Ahmad al-Raza, Shaikh Hamid Raza Khan wrote the 
Foreword to the book when it was published a year later from Bareilly. The 
second edition came out four years later with a parallel Urdu translation by 
Shaikh Hamid Raza. With the publication of the second edition of Kil a/- 
Fagih with parallel Urdu translation, Raza wrote a supplementary book Kasir 
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al-Safth al-Wahim fi Abdal-i Qirtas al-Darahim (1329). 'This time he addressed 
the two other fatwas about legal position of paper money that were issued 
by his two contemporaries, Rashid Ahmad Gangohi and Abd al-Hay 
Lucknawi. The Urdu translation of this book by Raza himself was published 
as AlZayl al-Manot li Risalat al-Note (1329) from Bareilly with the second 
edition of Kiff al-Fagih. In that book, Raza went to details to show that both 
the fatwas were incorrect. He raised 18 objections to the fatwa of Gangohi 
and 120 objections to the fatwa of Lucknawi. 


Collection of Fatwas: The Gifts from the Prophet 


Fatwas issued by al-Raza were compiled in 12 volumes by his disciples. 
He himself has described the background in the Prologue (A/utba) to this 
book. He titled the collection as a/-Ataya al-Nabwiya fi al-Fatawa al-Ridwiya. 
The collection includes fatwas on questions received from around the 
world. However, it was not until 70 years after the demise of al-Raza that 
the collection was completely published. The collection was also published 
by Raza Foundation (Lahore) with parallel Urdu translation of Arabic and 
Persian fatwas or paragraphs of fatwas. This publication included various 
fatwas that were not included in earlier edition. 

The collection being in Urdu could not draw attention of English 
reading world. With the objective to bring at least some contents of the 
collection in English, I started translation of parts of it. 


About this Edition of the Translation 


This edition is first attempt to finalize and publish some parts of the 
collection. Accordingly, to the title of original, it has been titled as The Gifts 
Jrom the Prophet. This edition contains translation up to first book of the 
collection, that is, the Book of Purification. Prologue and Preface by the 
author have also been translated. Effort has been made to translate at least 
one fatwa from every chapter of the Book of Purification. Al-Raza used to 
issue detailed fatwas in the form of booklets where required. Summary 
translation of such booklets included in the Book of Purification has been 
given rather than complete translation of every booklet. 


PROLOGUE 1 


Prologue (khutba) 


Allah’s name I begin with, the most Merciful and the most Compassionate. 
We praise Him and send Salutations upon His Noble Messenger. 


All praise is for Allah, and this is the greatest understanding (Figh al-Akbar) 
and huge knowledge (Jami al-Kabir). The favors of Allah Almighty are in 
abundance (Ziyadat), His bounties (F7za) vast (a-Mabsut), a collection of 
luminous (4/Ghurar) pearls (a/-Durar). From Allah Almighty is all guidance 
(al-Hidaya), and from Him the start (a/-Bidaya) and towards Him the end (a/ 
Nihaya). It is His praise that grants protection (a/-Wagaya), purity (a/-Nigaya) 
to intellect (a/-Diraya), sight of kindness (a/Inaya) and beauty of sufficiency 
(abKifaya). 

Blessings and salutations on him who is the greatest imam (a/-Imam al- 
Azam) of all the honorable Messengers, my master (Ma/ki), my intercessor 
(Shafat), the most praiseworthy (Ahmad). Beauty itself declares without 
deliberating, Muhammad (Muhammad) the most beautiful (4/Hasan), is the 
ancestor of Yusuf (Abu Yusuf) in beauty as he is the first (@-Asa/), whom all 
the exquisite noble qualities were bestowed upon (a/-Muhit), of all qualities, 
the best (Basi#), better (Wajiz) and most excellent (Wasi#) qualities are his. 
Rivers of magnificence (a4/-Bahr al-Zakhar) and pearls of excellence (4-Dur 
al-Mukhtar), the treasure of secrets (Khazayn al-Asrar), the illuminator of the 
eyes (Tanvir al-Absar).'The one who brings back the baffled (Rad a/-Mubtan), 
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to the Bounties of the All-Forgiving (Minh al-Ghafar). The Blessing of the 
All-Powerful (Fath al-Qadir). The helper of the weak and needy (Zad al- 
Fagir). The oceans of all excellences (Ma/taqi al-Abhar) come together to 
him, the rivers of all noble qualities (Majma al-Anbar) are from him. The 
treasures of subtleties (Kaz al-Dagaiq), and the enlightenment of reality 
(Tabayin al-Haqaig). The clear ocean of knowledge (Bahr a/-Raiq), every rising 
stream (Nahr al-Faig) seeks his help. Our hopes (¢-Munya), are with him, 
and because of him, we are independent from others (4-+Ghunya).'The means 
to success (Maraqi al-Falah). The assister in hardships (Imdad al-Fatah) the 
Opener of all the doors (a/Idah) of goodness (a/Is/ah). The light of 
amendment, the Nur which lights up this illumination (Nar a/-Idah). The 
revealer (Kashf) of hidden treasures (a-Mudmarai); the solver of hardships 
(Hal al-Mushkilat). The chosen pearl (Durar al-Muntaqga), the fountain 
(Yanabi) of wishes (a/-Mubtagha). The illuminator of hearts (Tanvir al-Basayr), 
the gleaming jewels (Zawayr al-Jawahir) that are rare (a/-Bida) and immaculate 
(al-Nawadir). It is impossible to find his example or match (a-Ashbah al- 
Nazayr). He makes the beggar in his court become wealthy (Mughni al-Saylin), 
He is the helper of the weak and needy (Nisab al-Masakin). The one with 
most exemplary qualities (a@+Hawi al-Qudsi), from amongst all of mankind 
and angels, sufficient for all needs (a/-Kaja), the exemplary (a/-Waj?). The 
granter of cure (a/-Shafi) for the diseased and sick, the perfect (a+-Musafa), 
the chosen one, the pure (a-Mustasfa), the most honored (a/-Mujtaba), the 
purifying (a-Muntaqa). The most sufficient (Uda?) for all times (a+Nawazil) 
of need, the most excellent provider (Anja al-Wasayl) of the most excellent, 
the most beneficial means (Asaf a/-Sayl of attaining blessings (Ayan al- 
Masaylh, who is the support for successors (Umda al-Awakhir) and 
representative of the predecessor (Khulasa al-Awayl). 

And (blessings and salutations be also) on his family and his companions, 
his blessed wives and his group, who are the illuminating lanterns in 
darkness (Masabib al-Duja) and the keys to guidance (Mafatch al-Huda). 
Particularly, the two elders (a-Shaikhen), the closest companions (a/-Sahiben) 
of the Most Beloved, who encompass both ends (Tarfain) of the Sharia and 
Hidden Reality. And the two honored due to marriage, each of them is the 
light of sight (Nur a-Ayn), merging oceans (Majma al-Babrayn). 

And (upon) the mujtahids of his community, the imams of his nation, 
especially the four pillars (@-Arkan al-Arba), the gleaming rays of light (a/- 
Anwar al-Layma). 

And (upon) his most noble son, the greatest helper Ghawth al-Azam, 
who is a fortune (Zakhira) for saints, a gift for jurists (Tohfa al-Fuqaha); the 
link between the two sections (Jami al-Fasulayn), that is, those of finer hidden 
reality (Fusul al-Haqaig) and tidy Sharia (Shara al-Muhazab) with all beauties. 

And also upon all of us, with them, for their sake, Accept our prayers 
O the Most Gracious, the Most Merciful; Ameen; Ameen; Ameen. 

And all praise is for Allah, the Lord of all the worlds. 


PREFACE 3 


Preface 


With Allah’s praise, Allah’s giving, Allah’s help and Allah’s protection, and 
Allah is blissful, blessings are from Allah, will is of Allah, there is no power 
but Allah, sufficient for us Allah who is the best disposer of affairs, the great 
Lord and the Helpful, these are tall gardens bunch of grapes from which 
have come down because of heavy weight. These have high thrones, 
preserved dishes, arranged carpets and well-placed chairs in the matters of 
religion of Abraham and Hanfi school of law. 

Allah will, you would find flowing springs of bright researches 
conducted by our kind seniors, green rugs and colorfully designed carpets 
of discussions by earlier masters, and pure brides like garnet and coral whom 
no man or jinn has touched before me. You would find rulings about latest 
inventions, detailed researches, correct analysis, wonderful reconciliations, 
unique endorsements, strong rulings and answers to objections that the 
Knowledgeable Lord has revealed before me for blessings upon service 
I have done to knowledge received from seniors. 

Tam stating this with thousands times annoyance for my little strength 
and power and submission towards the Almighty, and with thousands of 
evidences that there is no power nor strength except from the Almighty 
Allah, and I do not spare myself as, no doubt, men many times mistake and 
fall short so how could I do so given my humble and weak self. But Allah 
is the Almighty and the Kind such that a weak can be associated with 
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powerful. So whatever I have ruled, if that is correct (and I expect so from 
the mercy of Allah and I praise Allah for that), it would be from Almighty 
Allah, and if that is incorrect, it would be from me and the devil, and I seek 
protection from Allah for that and I repent to Allah. 

Yes, yes! I praise Allah for seeking his mercy that I never thought myself 
as one among ulema or jurists, nor do I deserve to disagree with our imams 
or compare with them in rulings and legal bases expressed by them. In fact, 
Tam a humble servant of them, dependent on them and beneficiary of their 
knowledge and receiver of blessings from Allah because of them. With such 
blessings, Allah has made it easier for me and provided resources and, if 
Allah will, Allah would guide me towards the correct in every matter. I do 
understand the point where it is permissible for a follower (mugalid) of 
imams to state “My opinion is...” therefore, I fly within my domain and 
remain within it. And I have no help and protection except from Almighty 
Allah and then from the Prophet and then from the imams and senior 
experts of this field... 

These fatwas have been arranged into books and chapters as per popular 
arrangement of legal collections of Hanfi school. This arrangement has 
made it easier to search fatwas in it and serve as a ready reference. And you 
would notice that it does not contain repetition of fatwas on similar 
questions. it has also been prevented from inclusion of fatwas of other 
ulema on same questions (against the prevalent practice of including these 
to increase count and volume of book). In fact, even it does not contain all 
of my fatwas. Probably half, or more than half or two-third of my fatwas 
are included in it, and you know one-third is a significant portion. This is 
for the reason that ... my father Maulana Naqi Ali Khan ... appointed me 
to write fatwas on 14 Shaban of ... 1286H (18 November 1869); I was not 
even 14 at that time because my birthday is 10 Shawwal 1272 (13 June 1856); 
so I started writing fatwas and my mistakes were corrected by him, may 
Allah has mercy on him. After seven years, he permitted me to issue fatwas 
without his review. But I did not consider it appropriate to do so until he 
passed away in Dhu al-Qidah 1297H (November 1880). Hence, fatwas in 
these 12 years were not copied for record. 

Furthermore, whenever same question was asked 10 or 12 times, only 
one instance was recorded, except for some clear reason or due to mistake. 
Despite issuance of a large number of fatwas and brevity in the rest of 
fatwas, the compiled collection of my fatwas has reached to seven volumes. 
Every volume comprises of records on 1400 to 1600 large-sized pages. And 
the collection is expanding and would continue to expand so far as the Kind 
Allah allows. Considering the heavier volumes, my friends reorganized the 
collection into 12 volumes. Allah will, more fatwas would be added to it as 
new fatwas are issued hereafter. 


PREFACE 5 


T have titled this collection as a-Afaya al-Nabwiya fi al-Fatawa al-Ridawiya 
(The Gifts from the Prophet in Fatwas of Raza)... All praise is for Allah; 
and durud and salam upon the Prophet, his family and companions.... 


Certificate of the Servant: 
On juristic chain of permission to the author 


Sanad al-Faqir fi al-Figh al-Munir on chain of Hanfi jurists in 
permission to Shaikh Ahmad al-Raza for narrating juristic 
statements 


[Summary: 
Certificate of the Servant comprising the chain of Hanfi masters, muftis, 
authors and great shaikhs: 


O Allah! please approve my permission of Fiqh which is a chain of famous 
Hanfi muftis and authors. Praise is for Allah that it has many channels. 
Among bests of which is that I narrate it from Shaikh Abd al-Rahman Siraj 
Ibn Shaikh Abd Allah Siraj Makki who has 27 masters between him and the 
great imam Noman Ibn Thabit who has four masters between him and the 
beloved Prophet, Allah’s durud and salam upon him. 


I narrate it from 
haikh Abd al-Rahman Siraj Makki who narrates it from 

h Jamal Ibn Abd Allah Ibn Umar who narrates it from 

h Muhammad Abid Ansari Madani who narrates it from 

h Yusuf Ibn Muhammad Ibn Ala al-Din Mazjaji who narrates it from 
h Abd al-Qadir Ibn Khalil who narrates it from ... 

h Burhan al-Din Marghinani who narrates it from 

h Fakhar al-Din al-Bazodi who narrates it from 

h Shams al-Ayema al-Halwani who narrates it from 

h Qadi Abi Ali al-Nasafi who narrates it from 

h Muhammad Ibn al-Fadal al-Bukhari who narrates it from 

h Abd Allah al-Bazmoni who narrates it from 

h Abd Allah Ibn Abi Hafas al-Bukhari who narrates it from 

h Ahmad Ibn Hafas who narrates it from 

h Imam Muhammad Ibn al-Hasan al-Shaybani who narrates if from 
The Grand Imam Abi Hanifa Noman Ibn Thabit who narrates it from 
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Chapter on Ablution (wudu) 


The Wonderful Kindness: 
On elements of ablution 


al-Jud al-Hulu fi Arkan al-Wudu (1324) on elements of ablution 


Question: from Maulana Zafar al-Din al-Bihari Qadiri, 10 Shawwal 1324H. 
How many mandatory beliefs (fard-i aetiqadi), mandatory acts (fard-i amali), 
obligatory beliefs (wajib-i aetigadi) and obligatory acts (wajib-d amali) are 
required in ablution, and what are their definitions? 


Answer: 

[Summary: The author has started his reply with defining, classifying and 
stating technical aspects of mandatory beliefs, mandatory acts, obligatory 
beliefs and obligatory acts. 

After preliminary discussion, the author describes four mandatory 
beliefs in ablution. (1) Washing face, from top of forehead to bottom of 
place on skin wherein teeth roots end, and rom one ear to the other. The 
author then presents 10 exemptions from this. (2) Washing both arms from 
nails to elbows, with some exemptions. (3) Moisturizing surface of head. 
(4) washing feet, from nails to top of ankles and on sides and below feet. 
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The author proceeds with stating that mandatory acts are different in 
evety School of Law, and that as per correct ruling of the Hanfi School 
mandatory acts, as defined, of ablution are also the obligatory acts. There 
are 12 obligatory acts in ablution. (1) Washing lips, such that these are 
reasonably open to allow flow of water over these. (2-4) Washing skin under 
eyebrows, mustache and mouche where skin is visible. (5) Low density of 
beard hair requires washing skin under it, and high density of beard would 
only requite washing beard hair that are within circular round of face. (6) 
Washing temples, ears and centers of cheeks. (7) Washing both elbows 
completely. (8) Washing skins under rings, bangles and if there is no space, 
one would have to remove these and wash the skin. (9) Moisture must reach 
either skin of head or hair just above head skin, and (10) at least one-fourth 
of the surface of head must be moisturized. (11) Washing entire surface 
from above the top of ankles to edges of toe nails. (12) Flow of water over 
face and state part of hands and feet is mandatory. Mere moisturizing these 
or rubbing wet hands will not suffice. 

The author then describes that there are no obligatory acts in ablution.] 


Length of wooden toothbrush 


Question: from Syed Ibrahim (Marehra), Bilgram, 8 Jamadil Awla 1311H. 
What do you say about the length of wooden toothbrush? Some people say 
that it would be the devil has ride on it if its length is more than a hand’s 
length, what is the basis of this saying? Please reply and may Allah reward 
you for it. 


Answer: 
This statement has been narrated from Shaikh Muhammad Ibn Ali Tirmizi. 
It is stated in Dur, “It should not be longer than size of a hand else the devil 


tides over it.”! It is in Hashiya Tahtaniya, “Length of wooden toothbrush 
should be equal to size of hand of the user because the devil rides over it if 


larger than that.”? It is in Sarb-i Nigaya of Allama Qihsani, “Hakim Tirmizi 
said that it must not be longer than size of hand else the devil would ride 


over it.”3 


My opinion is as follows. No doubt, it is as per appearance and it is reality 
unless there is an evidence against the apparent, which is not present here 
since the devil exists and his ride over it is possible. And Allah knows better. 
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Light of the Lantern: 
On drying face and hands after ablution 


Tanwir al-Qindil fi Awsaf al-Mindil (1324) on elements of ablution 


Question: 6 Shawwal 1324H. 

What do ulema say in the matter that Zayd has the opinion that face should 
not be dried with cloth after ablution as it deprives of the divine reward of 
ablution? Please reply; may you be rewarded by Allah. 


Answer: 

[Summary: The author starts by stating that the opinion stated in question 
is incorrect, and it is better, unlike wealthy and proud, that if needed, one 
must not dry out hands and face completely after ablution and some 
moisture may be left undried. The Prophet has informed that weight of 
ablution water on body would be included in the arm of divine balance on 
the Day of Judgement. In fact, it has been narrated from Syeda Ayesha that 
the Prophet had a handkerchief for drying face and hands after ablution. 
Such narrations are four in numbers although their chain of narration is 
weak, but the number remove the weakness. 

The author further states that this ruling applied to both ablution and 
bath. In fact, need to drying up water from body is more in case of bath 
especially drying up of head after bath. 

If it is known that failure to dry up would be harmful, it would be 
obligatory (wajib) to dry up the organ(s) after bath, and even in case of 
ablution, and even if avoid the harm would require complete dry up. 

Narration in Sahih Bukhari and Sahih Mushm, wherein the Prophet did 
not take up the cloth presented to him by Syeda Memoona for cleaning the 
body, does not make the act of drying up improper. It is because narration 
of avoidance of an act by the Prophet does not make commission of that 
act improper. Earlier ulema did not state any wrong in drying up body parts 
after ablution, however, they did not like becoming habitual of it, for 
resemblance to proud.] 


Bright Rulings: 
On effect of flu over ablution 


Lama al-Ahkam an La Wudu min al-Zukam (1324) about no effect of 
sneezing on validity of ablution 


Question: Dhi al-Qadah 1324H. 
What do ulema say in the matter that sneezing affects the ablution or not? 
Please reply; may you be rewarded by Allah. 
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Answer: 

[Summary: The author gives the opinion that flue, no more how much, 
does not nullify ablution since the flow contains clean mucus in which no 
blood or lymph (vee) is found. Therefore, ulema have expressed it that 
phlegm in vomit does not nullify ablution not matter how much it has flow. 

The author then presents multiple citations from Hanfi books with the 
conclusion that mucus coming from brain does not nullify ablution as per 
consensus of jurists. Since mucus of flu flow down from brain, ulema could 
not have view of flu nullifying ablution. He then presents a doubt of Imam 
Tahtawi and a reply to it from books of Hanfi jurists. In this discussion, the 
author formulates a principle related to the topic that could diffuse many 
confusions. He then states that one may have view that every flow that 
results from pain or disease would nullify the ablution since it may have 
blood or impurities, however, such an opinion could not relate to flu. 

The author then concludes by saying that apart from all arguments 
presented in this answer to the question, the doubt presented in the question 
is unfounded. Flu is a common disease. Since the beginning of human life 
on the Earth, there would be no human who has had at least few years’ life 
would be spared from flu. The Companions of the Prophet and ulema of 
every century must have had flue on some days during their lifetimes. If flu 
had nullifying effect on ablution, the related ruling must have been 
described in books of all jurists. ] 


The Flowerily Designs: 
On impurity from bleeding 


al-Taraz al-Mualam fi ma Hadas min Ahwal al-Dam (1324) about 
invalidity of ablution from various kinds of bleeding 


Question: Dhi al-Qadah 1324H. 

What do ulema say in the matter that if a person sneezes blood but blood 
does not come out (from nose), would it invalidate ablution or not? And if 
a cloth touches that blood multiple times such that it pollutes it more than 
permissible limit (daram), would it become impure? Likewise, if cloth is 
pollution in such manner due to chickenpox etc, what would be the ruling? 
Please reply; may you be rewarded by Allah. 


Answer: 

[Summary: There can be three situations that are being analyzed here. 
First, the skin is removed but blood and lymph stay at place and do not 

flow. It would also be counted as staying at place if it touches a thing and 

can be seen on that thing. For example, it was touches with finger and its 

presence can be seen on finger, or teeth were brushed with wooden 

toothbrush or finger or something was bitten, and color of blood can be 
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seen on these, or finger was inserted in nose for cleaning and blood can be 
seen on finger, and none of these situations accompanies flow of blood. 
Similarly, where pimple or cyst which has bump, and blood or lymph comes 
out bump but stays on its opening, and it would also be counted as staying 
at place until it remains within the circle of pimple or cyst, even if blood or 
lymph moves within it. 

None of these situations would affect ablution nor that blood or lymph 
would be considered as impure. Accordingly, where a cloth touches multiple 
times on itchy pimples and little fluid that cannot come out or flow on its 
own, even during extended time. Even if that fluid is all over cloth, the cloth 
would not be impure, and the same applies to cloth that touches with blood 
which is so little that it cannot flow on its own. This means there was 
predominant doubt (gha/ba-i zan) that if cloth had not touched and way of 
its flow, it would remain it its place and had not flown. Yes, if the blood was 
to flow but the cloth prevented it by absorbing it so much so that the 
quantity of blood that could flow was absorbed, the ablution would nullify, 
and if it was more than allowed limit, the cloth would also become impure. 
It is because the situation was of blood having the ability to flow but it was 
prevented by the cloth touching it. 

Second, the blood and lymph bumped or raised from opening of 
pimple but stayed there, and it did not and could not flow. For example, a 
small drop of blood comes out when skin is pricked by a needle, and that 
remains in the form of a dot or bump and does not flow. In such situations, 
the ablution does not nullify as per correct view. 

This condition also comes within the situation where blood or lymph 
bumped but it does not have ability to flow and was wiped off by cloth, and 
it bumped in another session (majlis) and was wiped off, and this happened 
in consecutive sessions, such that if blood or lymph had come out at once, 
it would have flown, even then it would not nullify ablution because in every 
session it did not have capacity to flow. However, if all these occurred in 
single session, it would nullify ablution because occurrence in once session 
means the same as occurring a single time. Similarly, if blood bumps and is 
dried up by putting dust etc and this is repeated in a single session, it would 
nullify ablution if enough blood bumps that could let it flow because it is 
like flow even if it apparently just bumped. And assessing that so much 
blood would accumulate in a single session or not depends on correct 
estimation and predominant doubt. 

Third, blood or lymph bumps and flows or it has capacity to flow but 
there is something that is preventing the flow, then this situation would 
nullify ablution and the cloth that absorbs its flow more than permissible 
limit would be impure, as per consensus of our imams. 

Flow of blood or lymph that is inside the body would not nullify 
ablution because blood is always circulating in body. Eyeball is also inside 
the body. Therefore, eyeballs are never required to be washed in ablution or 
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bath (ghusal) or even in they have real impurity (iasat-i haqiq?). So if a pimple 
on top of eye pops and blood or lymph flows from top to bottom of eyeball 
but does not come out of eye, the ablution would not nullify. And as per 
tule, if it has not come out of body (4adas), it would not be impute (najas). 
Hence, if it is wiped off by clothe and the cloth falls in water, the water 
would not be impure. However, there is dispute about nasal bone as to 
whether bloods coming down from brain and flowing over nasal bone but 
not reaching to nasal cartilage would nullify ablution or not. A popular view 
is that it would not nullify ablution since nasal bone is inside body and 
washing it is not required in ablution or bath. It is better to perform ablution 
in such a situation because washing nasal bone is not obligatory but it is 
sunnah in ablution and bath.] 


Caution for the Nation: 
On effect of postures of sleeps on ablution 


Naba al-Qoum an al-Wudu min ai Noum (1325) about invalidity of 
ablution for some forms of sleep 


Question: 14 Muharram 1325H. 

What do ulema say in the matter that which forms of sleep invalidate the 
ablution, and what is the reconciled view in this matter? Please reply; may 
you be rewarded by Allah. 


Answer: 
[Summary: The conclusion of all the discussions of ulema on this topic is 
that sleep nullifies ablution when two conditions are met: Both buttocks are 
not much fixed, and sleep is on a posture that does not prevent carefree 
sleep. When both of these conditions exist, sleep would nullify ablution, and 
if even one condition is absent, sleep would not nullify the ablution. 

Examples of situations when sleep does not nullify ablution: 
(1) Sleeping while side sitting (both buttocks are on floor and both legs are 
spread on one side); this also applies to sitting on a chair or rail bench. 
(2) Sleeping with both-knees-erect sitting; this applies to situation where 
hands ate on floor or head is on knees. (3) Sleeping while kneeling. 
(4) Sleeping while sitting cross-legged on floor, tablet, charpai, boat or cart. 
(5) Sleeping while sitting over horse having saddle. (6) Sleeping while sitting 
on bare back of animal and the animal is moving uphill or on plain track. 
(7) Sleeping with back set on a wall or something else such that if it is 
remove, he would fall. (8) Sleeping while standing. (9) Sleeping in condition 
of roku (bowing 90°). (10) Sleeping while sitting like sajda (Muslim 
prostration) that confirms with sunnah. 

Examples of situations when sleep nullifies ablution: (11) Sleeping 
while squatting. (12-14) Sleeping while sitting face up, face down or towards 
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a side. (15) Sleeping while an elbow is used as pillow. (16) Sleeping while 
sitting but bending on one side such that one or buttocks are up. 
(17) Sleeping while riding on bare back of animal and animal is coming 
downhill. (18) Sleeping while kneeling with tummy is on thighs such that 
both buttocks are not fixed. (19) Sleeping while sitting cross-legged and 
head on thighs. (20) Sleeping while sitting like sajda that does not confirms 
with sunnah. In all these ten situations, ablution would be void because both 
of the stated conditions are present.] 
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Chapter on Bathing (ghusal) 


Summary of Statement: 
On rulings about elements of bath 


Khulasa Tibyan al-Wudu (1306) on summary of rulings concerning 
bath 


Question: from Maulana Ali Ahmad, 15 Jamadil Awla 1314H. 

What do ulema and muftis say in the matter of the three mandatory acts in 
bath as to how mouth, nostril and entire body is to be washed? Please reply; 
may you be rewarded by Allah. 


Answer: 

[Summary: Entire mouth including everything till the end of tongue and 
down to throat is to be washed. Often people consider it limited to mouth 
rinsing with some water such that water does not reach the end of tongue 
and down to throat, the bath remains incomplete in such a situation and 
salat (vamaz) cannot be performed nor can masjid be visited without bath. 
It would be mandatory (farz) that water flows behind jaws, bottom of inner 
cheek (buccal mucosa), bottom of teeth, into black triangles, and on every 
organ up to edge of throat. If something is blocking water from reaching 
bottom of teeth or inside black triangles, it would be mandatory to remove 
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that and rinse water to these, else bath would not be valid. However, if 
removing it would be harmful or painful, there would be exemption until 
the harm or pain exists. 

Both nostrils up to start of nasal bone are to be washed. It would not 
occur without watering nose up to start of nasal bone through inhaling 
water into nose. People are not careful about and just touch the water to tip 
of nostrils resulting in incomplete bath. Ulema have stated that booger 
(dried nasal mucus) is present, it would be mandatory to remove it and to 
allow flow of water, else the bath would be incomplete. 

Flow of water on surface of entire body from hair on head to sole of 
feet is mandatory. People make two mistakes in it. First, they moisturize 
(touching wet hand) rather than ensuring flow of water of parts of body, 
whereas flowing water is mandatory. Second, they flow water with little care 
and some places on body remain dry or at most moisturized. Many places 
on body surfaces are such that they require attention and care for flowing 
water over these, and the ruling is if a place even so little as edge of hair 
remains without water flowing over it, the bath would be incomplete.] 


Rulings and Bases: 
On obligation of bath on release of body fluids 


al-Ahkam al-llal fi Ashkal al-Ahtalam wa al-Bilal (1320) on rulings 
about bathing on release of semen or precum 


Question: 7 Rabi al-Akhir 1320H. 

What do ulema say as to whether bath would be obligatory for a man who 
wakes up and found his body or cloth wet, or had a dream but did not found 
body or cloth wet. Please reply; may you be rewarded by Allah. 


Answer: 
[Summary: There can be six scenarios. 

(1) He does not find body or cloth wet. (2) He found body or cloth wet 
and is sure that it is not semen (mand) or precum (maz) rather it is wadi (a 
type of urine thicker than and following urine), urine, sweat or something 
else. In both these scenarios, bath is not needed, as per consensus of ulema, 
even if he can recall details of the dream. 

(3) Where it is evident that body or cloth is wet with semen, it would 
be obligatory to perform bath, as per consensus, even if he has forgotten 
the dream. 

(4) Where there is doubt that it is wet with semen, (5) it is believed that 
it is wet with precum, or (6) it is known that it is not wet with semen and 
there is doubt that it is wet with precum, it would be obligatory to perform 
bath if he remembers wet dream (ahti/am) in dream, as per consensus of 
ulema. 
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If he cannot recall wet dream, Imam Abu Yusuf has the opinion that 
bath would not be obligatory in all three scenarios. In scenario (6), Imam 
Abu Hanifa and Imam Muhammad agree with the opinion of Imam Abu 
Yusuf, that is, where it is known that body or cloth is not wet with semen 
and there is doubt that it is wet with precum, bath would not be obligatory. 
In scenario (4), both Imam Abu Hanifa and Imam Muhammad have the 
opinion that it would be obligatory to perform bath. 

In scenario (5), it is believed that body or cloth is wet with precum. 
There is severe dispute among ulema about narrating opinion of Imam Abu 
Hanifa and Imam Muhammad. First, a lot of ulema are of the view that 
there is, like scenario (6), consensus among three imams over bath not 
becoming obligatory. The author names and quotes narrations from 
22 books of those ulema here who support this First view. Second, common 
legal texts of Hanfi School and majority ulema are of the view that 
scenario (5), like scenario (4), carries difference of opinion among our 
imams whereby Imam Abu Hanifa and Imam Muhammad have opinion 
that bath is obligatory, whereas Imam Abu Yusuf has opposite opinion. The 
author names and quotes narrations from 35 books of the ulema who 
support this Second view. 

In sum, there is difference among ulema over it. There can be 
reconciling-view (a/biq) approach or preferred-view (/arjih) approach to it. 
If we go for preferred-view approach, the second view is preferred because, 
firstly, legal texts support it; secondly, majority supports it; thirdly, it is the 
careful view; and fourthly, more ulema capable of being followed support 
this view, whereas first view is supported by mostly later ulema, of near past. 
If we go for reconciling-view approach, the first view is about reality of 
precum, that is, where it is believes or predominantly expected that it is 
precum in reality, and there is doubt of it being semen, then there would be 
consensus of bath not being obligatory; and the second view is about 
appearance of precum, that is, it is believed or there is knowledge that it is 
precum but no confirmation of reality that it may be semen that has adopted 
this form due to heat. 

My research is the one which Imam Ibn Humam has pointed that First 
view is correct in that where it is precum in reality there would be no doubt 
that it is semen and where there is no doubt of semen, the consensus view 
would be that of bath not being obligatory. However, this would not be 
possible where he wakes up and see wet body or cloth, and where precum 
is seen, there would be doubt of semen because semen adopts the 
appearance of precum due to weight of body or heat. So the person waking 
up and seeing precum would also have doubt of semen, and there is not 
doubt that as per opinion of Imam Abu Hanifa and Imam Muhammad, 
doubt of semen would make bath obligatory, even if he does not recall wet 
dream. In short, preferred and reconciling approaches lead us to Second 
view, which is correct and authentic.] 
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Shining Divine Light: 
On limit of water for ablution and bathing 


Bariq al-Nur fi Maqadir Ma al-Tahur (1327) on quantity of water for 
ablution and bathing 


Question: 22 Ramadan 1327H. 
What do ulema say about quantity of water fixed by Sharia for ablution and 
bathing? Please reply; may you be rewarded by Allah. 


Answer: 

[Summary: Before presenting over 20 hadiths related to quantity of water 
the Prophet used for ablution or bath as narrated, the author presents an 
introduction of various measures, that is, sa’a, mudd and ratal, which were 
prevailing during the times of the Prophet and corresponding measurement 
during the times of the author. The hadiths reflect various quantity of water 
that are apparently very limited for bath and ablution. The author then 
discusses the following points. 

First, whether the measurements mentioned in narrations reflect 
equivalent weight of water to grain that fills the measure, or volume of water 
that fills the measure. Apparently, the volume of water in those units would 
weight more. Discussions by ulema in books reflect that the meaning here 
is volume of water that fills those measurements. 

Second, quantity of water for bathing has been narrated as up to one 
sa’a, whether it includes the water for ablution that is part of bath. Imam 
Tahawi states that it does not include water for ablution, and to reconcile 
with the hadith of more water he stated that that included water for ablution. 
The author then points out that the hadith did not contain such distinction. 

Third, as to which grain the measure is related. Grains are of different 
weight. Wheat is heavier in weight than barley. There are different 
narrations from jurists, and Ibn Abidin has stated that careful view is that 
that sa’a was of barley. The author adds that it must be the grain that was 
mostly used as food and that was barley, and wheat became common cereal 
during the reign of Hazrat Ameer Muawiya (Allah be pleased with him). 

The author then presents points that indicate that above quantity of 
water does not include the water for the following. (1) Water for washing 
private parts after urinating. (2) Water for washing filth, like semen on 
thighs. (3) Water for washing hands up to wrists thrice before washing 
private parts after urinating as per sunnah. (4) Water for tooth brushing. 
(5) Water for washing mouth for removing smell. (6) Water for washing 
away phlegm like in case of wet cough. (7) Water for washing away mucus 
of flu. (8) Water to wash out small bits of pann or beetles. 

Fourth, whether the measurement of water described in hadiths is fixed 
and more ot less is not allowed. Senior ulema have quoted consensus of the 
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Ummah that the measurements are not fixed and the objective is to avoid 
wastage of water and ensure conformance with sunnah. The measurement 
stated in hadiths and in the Zzhir al-Riwaya (six books of Imam Muhammad) 
are meant for minimum quantity for the sunnah. Our ulema have stated that 
more than one sa’a in bathing is better (afza/). Using more water than is 
needed is better (wustahab) where it does not reach to the extent of 
apprehension (#aswasa), and where apprehension comes in, one must not 
use more quantity than is needed. 

My opinion is that there are five stages of wants: necessity (zarura/), 
need (hajat), comfort (munafat), luxury (zina?) and unnecessary (azul). 
Necessity is one without which life is not possible. For example, a hole 
which is barely enough for usage a house, few bites of food for eating giving 
just enough strength to remain alive and have energy for mandatory 
worship, and a small piece of cloth to cover private parts (sa/ar). 

Need is one that is required for avoiding harm. For example, house of 
enough size to protect from harm winter, summer and rains, so much food 
that could give energy for obligatory worship and sunnah, and so much 
cloth that is needed to avoid cold of winter and covers body in a respectable 
manner, for example, salat only in pants is severely improper. 

Comfort is one absence of which is not harmful but it is beneficial for 
the real purpose. For example, roof of good height and width of house, 
extra items with food, and turban (#vama) with dress. 

Luxury is an additional feature that increases beauty and appearance 
and has no benefit or contribution towards the purpose. For example, 
curved doors in house, colors in foods, and sewing with short stitches and 
accuracy in cutting of dress. 

Unnecessary is addition or delicacy in non-beneficial. For example, 
peaks of gold or silver on house or expensive curtains on walls, fruits and 
sweets in addition to food, and dress hanging lower than ankles. 

Necessity has the status of mandatory. Need has the status of obligatory 
and sunnah. Comfort and luxury have the status of non-obligatory sunnah 
to desirable (ustabab) and extra manners. Unnecessary has the status, with 
difference of levels, of allowed (mwubah), improper, severe improper to 
prohibited (haram). 

Considering these five stages in purification, washing every part of 
body washing of which is mandatory, such that at least water flows over it 
once, is necessity. Flowing water thrice and performing three sunnah before 
washing face in ablution are need because these four are obligatory sunnah, 
and skipping these has harm. Flowing water on every part, such that there 
remains no doubt about flow at least three times and there is not much need 
of noticing flow on every part, is comfort. Washing parts of face, hand and 
feet in excess of what ate required to be washed in ablution is luxury. 
Washing any part of body for forth time intentionally is unnecessary. 

Fifth, ... (the author wrote this in a separate booklet presented after it.) 
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The author then describes 10 points to save water in ablution, and five 
points to avoid apprehension. 


Blessings from the Sky: 
On using excessive water in purification 


Barkat al-Sama fi Hukam Asraf al-Ma (1327) about ruling on 
wasting water during ablution 


[Summary: Fifth, about ruling on using excessive water in purification. 
There are apparently four views of ulema on it. (1) It would be prohibited 
unconditionally, even if ablution or bath is performed on flowing canal. 
(2) It would be improper (wakruh), even if it is performed on flowing canal. 
It would be non-severe improper, even if it is performed in home, that is, it 
would not be sin, and would only be against sunnah. (3) It would not be 
improper, neither severe improper nor non-severe improper, and would 
only be against a desirable. It would be allowed in flowing canal and 
improper other than that. The author then presents statements of various 
ulema and also quotes hadiths. After analysis, he concludes that view (3) is 
correct, and views (2) and (3) refers to extra water as excessive for 
appearance only and does not involve sin.] 


Unveiling the Hidden: 
On impurity and recitation of the Holy Quran 


Irtafa al-Hajab an Wujuh Qirat al-Junb (1328) about different 
situations where impure may recite the Holy Quran 


Question: 22 Muharram 1328H. 

What do ulema say in the matter that an impure person is prohibited from 
reciting whole of a verse (ayah) or also a part of verse from the Holy Quran? 
Is it permissible for him to recite part of stanza like hasbunAllahu wa naymal 
wakeel ot Innalillahi wa innalayhi rajion, ot even this is not permissible? Please 
reply; may you be rewarded by Allah. 


Answer: 

[Summary: Reading those verses of the Holy Quran that ate zkr, praise 
(thana), tequests (munajat) and pray (dua) with intention of zkr or pray and 
without intention of reciting the Holy Quran is allowed to impure men and 
impure women, even if these are complete verses like ayat a/-kursi, last three 
verses of Surah Hashr or even complete surah like a+Hamd. So, one may say 
Bismillah al-Rahman al-Rahim at start of lesson or meal although it is complete 
verse, because saying it is not with the intention to recite the Holy Quran.] 
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Chapter on Water’s Purity 


The Decisive Paper: 
On definition of used water 


al-Taras al-Madil fi Had al-Ma al-Mustamil (1320) on definition of 
water not usable for ablution 


Question: 5 Rabi al-Akhir 1320H. 
What do ulema say in the matter as to what is the definition of used 
(mustamil) water? Please reply; may you be rewarded by Allah. 


Answer: 
[Summary: Used (~ustamil, water is that little (qalil) water that has either 
resulted in performing obligatory purification, that is, has touched part of 
human body purification of through ablution or bathing was required, or 
usage of it on surface of body was a rewarding act and the user used it with 
the intention of that getting that reward, and the water leaves the body after 
usage even if the water has not settled and is still flowing. Some jurists have 
added the conditions of stoppage of flowing and becomes settled to the 
definition. This above is a comprehensive definition of the used water. 
The author clarifies the above definition with following additional 
points. 
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(1) Water in higher quantity that is dah-dar-dab (water from pool that 
has a surface of at least 100 square feet) or flowing water wherein a person 
performs obligatory ablution or bathing or washes a filth (w7asa?), then the 
water would neither be dirty nor would it be used water. Therefore, the 
definition states the condition of little quantity of water. 

(2) A person on whom it is obligatory to perform ablution has washed 
all or some parts required to be washed, even without intention of ablution, 
or water flew over the parts, then the water would become used water 
because the water touched and purify the part purity of which was 
obligatory, although remaining part of body may still require purity, 
however, if all the required parts were washed, the obligation has been 
completed.] 


The Pure Statement: 
On condition of using water for ablution 


al-Taras al-Madil fi Had al-Ma al-Mustamil (1320) on situation 
where water does not remain usable for ablution 


Question: Rajab 1327H. 

What do ulema say in the matter as to whether water would remain usable 
for ablution where hand, finger or nail of a person requiring who is not with 
ablution or requires obligatory bath touches water in a container? Some 
people say that it would be improper to use that water for ablution. If it 
does not remain usable for ablution, how could it be made usable? Please 
reply; may you be rewarded by Allah. 


Answer: 

[Summary: As per authentic ruling where water that is little in quantity and 
is neither flowing nor from a pool of at least specified size (dah dar dah) and 
it, without need, touches body part(s) even slightly of a person who is under 
obligation to get purity by washing those body parts, then the water would 
become used water and cannot be used for purification, it is pure but cannot 
be used for obligatory purification although it can be used for washing real 
impurity (nijasat-7 haqiqi). 

This ruling is based on common juristic texts and it is also narrated 
from our three imams, that it, Imam Abu Hanifa, Imam Abu Yusuf and 
Imam Muhammad. Senior jurists, like Imam Jurjani, Imrm Quduri, Imam 
Kasani and Imam Qadikhan, have stated it as consensus view of our imams.] 
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The Fresh and the Clean: 
On size of a pure-water well 


al-Hani al-Namir fi al-Ma al-Mustadir (1334) on dimensions of a 
well in which water remains pure 


Question: 11 Jamadil Awal 1334H. 

What do ulema say in the matter as to what should be the dor of a well to 
declare it pure water (dab dar dah) well in which water remains pure despite 
contamination with filth? Please reply; may you be rewarded by Allah. 


Answer: 
[Summary: There are four opinions about it with every opinion having a 
reason, and the authors research is a bit different. 

(1) 48 feet, as per Khulasa and Hindiya. This has also been stated as 
careful view in Muhit and Fatawa-i Kubra and has been followed by Imam 
Tahtawi. 

(2) 46 feet, as per Babr. Some books have state this opinion as authentic 
and one according to which rulings are to be issued (sufta-ba). 

(3) 44 feet. Apparently, no book has preferred this opinion. 

(4) 36 feet, as per Ma/taqat and this has also been endorsed and stated 
as according to mathematical method by Imam Marghinani. This opinion 
has also been endorsed in Ghurar, Dur and Maragi al-Falah. 

My research is that its dor is approximately 35 and a half feet, that is, 
35.449 feet, so the Qatar would be approximately 5 yard and 10.5 girah, in 
fact 10 girah and one ungal, that is, 11.284 feet. Detail is that it is proved in 
Diagram 12 of Article 4 of Usw/-i Hindsa that multiplying muhit of circle 
with one-fourth of Qatar, the masahat of circle can be calculated, or 
multiplying Qatar of circle to one-fourth of muhit or half Qatar to half 
muhit or multiplying qatar to muhit and dividing by 4; all of these would 
give same result.] 


Widening the Surface: 
On size of a pure-water pool 


Rahab al-Sahita Miyah la Yastawi Wajhaha wa Jufaha fi al-Masaha 
(1334) on dimensions of a pool in which water remains pure 


4 Jamadil Awal 1324H. 
What do ulema say in reply to the following questions. 


Question: A pool is dah-dar-dah at deep end and less than it on surface. If 
filth (wiasat) falls into it, would entire pool water or water from surface to 100 
feet down become impure? Please reply; may you be rewarded by Allah. 
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Answer: 

[Summary: Some jurists have given the opinion that it would not be impure 
in any of the two, given the large quantity of water. The correct view is that 
only that upper part would be impure that is smaller than dah-dar-dah so 
much so that if water is drained from above and comes to the level where 
the pool is dah-dar-dah, the water would be pure. It is because it is touching 
with impure water but water and large quantity does not become impute in 
this way until impurity changes it color, smell or taste.| 


Question: In the above situation, if there is a drain on top of the pool and 
if the water becomes impure, the drain is opened to release the water and 
water goes down to the level where the pool is dah-dar-dah, and pure water 
is added to fill up the pool, would the entire pool water become pure, or 
not? Please reply; may you be rewarded by Allah. 


Answer: 

[Summary: If time passes after the drainage so much so that upper sides of 
the pool that were impure are dried up, and the pool is filled up with pure 
water, and filth does not remain, then the entire pool water would become 
pure; otherwise, the upper part of the pool would again become impure.] 


Gift of the Drizzle: 
On defining abundant water being pure despite filth 


Hiba al-Jir fi Ma-i Kasir (1334) on quantity of water that is 
considered abundant 


Question: 11 Jamadil Awal 1334H. 

What do ulema say about depth of water required for sufficient water that, 
like flowing water, remains pure despite falling of filth in it? Please reply; 
may you be rewarded by Allah. 


Answer: 

[Summary: There are 11 opinions about depth (wuq) of water. (1) Only so 
much that there is no opening of bottom anywhere on the surface. (2) More 
than width of large dirham which is equal to 4 masha. (3) Only so much as 
does not result in opening of bottom upon taking water out with hand. 
(4) Only so much as does not result in touching of hand to bottom upon 
taking water out with hand; this requires more depth than the last one. 
(5) Having depth of up to ankles. (6) Having depth equal to width of four 
spread fingers; this will mean width of nine fingers together. (7) Equal to a 
span (distance between the tips of thumb and little finger). (8) One feet. 
(9) Two feet. (10) Equal to the distance from which the coin placed at 
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bottom cannot be seen by a standing man. (11) Depends on the opinion of 
the user. 


Out of these, opinion (3) is given in general legal texts and opinions (1), 
(2), (7) and (8) ate copied in Badai, Tabiyan, Fath, opinion (4) is given in 
Khaniya, and Ghuniya, opinion (5) is in Jami al-Rumuz, opinion (6) is in 
Ghuniya and opinions (9) and (11) are in Kebistani and opinion (9) is in Sharh 
Nigqaya Binjind. Out of these only two opinions are correct which are (1) and 
(3). 

Opinion (1) has been stated and corrected by Imam Zeliye. Opinion 
(3) has been preferred in general texts like Wagaya, Nigaya, Islah, Gurar, and 
Multaqi. Texts (matun) like Wajiz Kardari have stated it. Imam Qadikhan has 
given it priority and stated as narration of Imam Abu Hanifa through Imam 
Abu Yusuf. Hidaya, Durar, Majma-i Anhar, Miskin, Maragi al-Falah and 
Hindiya have stated it as correct. Zakhirat al-Ugba has stated it as more 
correct. Ghayathiya, Ghuniya and Khazanat al-Muftin have stated it as mukbtar. 
Mayraj al-Daraya, Fatawa-i Zahiriya, Fatawa-i Khulasa, Johara-i Nayara, Shalbiya 
and others have stated as valid for fatwa. 

My opinion is that there is no difference between opinions (1) and (3). 
Opinion (1) requires avoiding opening of bottom so that water has 
sufficient surface (masahai) to avoid becoming broken into two so that it 
does not become of lesser (ga/i/) water that would become impure if a filth 
is already present.] 


Clear Declaration: 
On rule that fatwa is always on ruling of Abu Hanifa 


Ajalla al-Alam an al-Fatwa Mutliqan ala Qoul al-Imam (1334) about 
the principle that fatwa is always as per view of Imam Abu Hanifa 


[Summary: A mufti is required to issue fatwa according to the opinion of 
Imam Abu Hanifa. The author presents six points for discussion on the 
subject. 

(1) Reproduction of a narration is not fatwa as per that narration. 
Various narrations are reproduced that are even from other Schools of Law. 
No body consider those as fatwas. Fatwa involves replying to question in 
light of related injunction of Sharia, and this is authority to reply is 
permissible only for one who knows injunction of Sharia with underlying 
argument, else it would be wrong and a blame on Sharia. 

(2) Arguments are of two types. First is detailed one knowledge (~arfat) 
of which rests with one who is mujtahid. It is because validity of an 
argument requires that it does not contradict with other arguments. This is 
possible where one has the ability to know their whereabouts and only a 
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mujtahid has that ability. Knowing only that a mujtahid has based a ruling 
on a particular argument would not suffice. Second is summary one. 

(3) Majority of ulema agree that following (/agid) is not allowed to 
mujtahid because following narration of another without knowing detailed 
argument is real (baqiqi) following which is not permissible. This is opposed 
to a common man who does not know detailed argument and this forces 
him for following a mujtahid. 

(4) Fatwa has two types: customary (7/2) or real. Real involves issuance 
of fatwa after knowing detailed argument, and these are issued by a jurist 
(fagih), like we say Fagih Abu Jafar or Fagih Abu al-Les has issue this fatwa. 
Customary fatwa is one where narrations from imam are presented to the 
questioning person, and the answering person does not know the 
underlying arguments and presents as following (¢agiid), like Fatawa-i Ibn 
Nujaym, Fatawa-i Ghazni, Fatawa-i Khairya and Fatawa-i Razviya. 

(5) Narrations are of two types: apparent (sw) and necessary (zaruri). 
Apparent narration is one that is quoted narration. Necessary narration is 
one that is not specifically a narration but is a supplementary argument and 
has been used as basis for necessity, that is, if he had argued in this specific 
matter, this had been his argument. Sometimes necessary ruling is opposed 
to apparent ruling. Necessary ruling prevails in such a situation. If one 
adopts apparent ruling is considered opposition and moving to necessary 
ruling is considered following. Such things are present in narrations of 
imams and the following can be bases of these: need (garura?), difficulty 
(barf), customary practice (a7), dealing (¢amu/), important policy (mwasliha) and 
disturbance (fasad). It is because exemptions of needs, removal of difficulty, 
adoption of customary practice, action as per dealing, relaxation for 
religious policies that are free from disturbance, and removal of 
disturbances are such principles of Sharia that are known by everyone, and 
imams are inclined towards these, agree with these or trust these. If a 
narration from imam is present in a matter and these necessities are present, 
we would know it certainly that if these were present during times of Imam 
Abu Hanifa, he would have ruled as per requirement of these necessities 
and not otherwise. In such a situation, acting on necessary ruling of him not 
narrated from him would be acting on his ruling rather than acting on his 
apparent ruling. 

(6) Ruling of imam in a matter is apparently based on a weak argument 
in view of ulema. So if they depart from ruling of imam, they would not be 
deviating from followership of imam, rather they would be following a rule 
among his general rules, like imam has said that when a hadith is proved to 
be valid (sahth), my ruling would be according to that hadith. Ibn Shahna in 
Sharh al-Hidaya, as pet Sharh Ashbah Bairi and as pet Shami, where a hadith 
is proved to be valid and appears to be opposed to ruling of Imam Abu 
Hanifa, the hadith would be followed and would be ruling of Imam Abu 
Hanifa and the follower would not be excluded from being a Hanfi; it is 


BOOK OF PURIFICATION 29 


because Imam Abu Hanifa has said that when a hadith is proved to be valid, 
my ruling would be according to that hadith. My opinion is that the valid 
here means valid as per juristic rules that can be assessed by a mujtahid, and 
not as per experts of hadith. 

(7) When there are more than one ruling from imams because of 
difference in correction, the ruling of Imam Abu Hanifa is to be preferred 
because he is head of the school. If one is ruling of Imam Abu Hanifa and 
the other is ruling of Imam Abu Yusuf or Imam Muhammad and there are 
two opposite corrections, both corrections would cancel each other, and 
the original survives and that is preferring the ruling by Imam Abu Hanifa. 

One would not find a matter on which jurists have agreed to a ruling 
which ruling other than from Imam Abu Hanifa; this would only be possible 
where the situation of that matter has changed for the change in 
environment. In such a situation, we must not oppose the jurists (because 
it would be opposition of Imam Abu Hanifa). Where jurists are divided in 
corrections to ruling, the ruling of Imam Abu Hanifa would be preferred 
because it is entitled to be preferred over others’ rulings. 

My opinion is that if the situation is such that presence of any of the 
six conditions (need, difficulty, customary practice, dealing, important 
policy or disturbance), then it would be must to act on opinion of jurists, 
and there is no need of considering any other point. Where the jurists are 
divided in preference of rulings, if all of them have consensus that opposes 
Imam Abu Hanfia’s ruling, we would follow jurists; and if jurists are divided 
in preference of rulings, we would follow the ruling of Imam Abu Hanifa.] 


Divine Light and Vibrance: 
On defining plain water 


Al-Nur wa al-Nuragq La Safar al-Ma al-Mutlaq (1334) on definition of 
plain water 


Question: 24 Jamadil Awal 1334H. 
What do ulema say about the definition of plain water required for ablution 
and bathing? Please reply; may you be rewarded by Allah. 


Answer: 
[Summary: The author has divided books into five parts. In the first part, 
the author discusses related narrations from earlier book and presents 
160 types of water with which ablution is valid and 147 types of water with 
which ablution is not valid. The author further describes 10 principles to 
assess other waters for being valid for ablution. 

In the second part, the author presents his research on definition of 
plain water accordingly to which plain water is the water that maintains its 
natural flow and anything has not mixed with it that is either equal to or 
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more than it in quantity, or resulted in creation of a new thing for a new 
objective. 
In the third part, the author presents views from legal texts. 
In the fourth part, the author states 5 principle views and adds his own. 
In the fifth part, the author adds 43 types of water to 307 in first part.] 


The Prophetic Gift: 
On obtaining water owned by minor 


Ata al-Nabi li Ifadat-i Ahkam-i Ma al-Sabi (1334) on ruling about 
water provided by a minor for ablution 


Question: 
[What is ruling about using water owned by a minor for ablution?] 


Answer: 

[Summary: Water can be (1) Allowed without owner, (2) Owned but 
disallowed and (3) Allowed and owned by someone. Examples of (1) is 
water from canal or rain water of lakes; these are without owner unless 
someone takes these out. Example of (2) is water kept by a man in pot for 
usage of his family. Example of (3) is water of a public reservoir (saqaya) 
which has been filled by a man on his own or at his expense and the man 
has allowed public usage of the water. 

In case of (2) and (3), minor would not be owner of the water. In case 
of (1) where a minor takes out the water, for example from a canal, it will 
be in his/her ownership. No one, other than needy parents, can drink or 
perform ablution from that water, except where the user buys the water 
from guardian (wali) of the minor, or from minor if the guardian allowed.| 


The Concise Detail: 
On definition of water that is thin and flowing 


al-Digat al-Tabyan li IIm al-Rigat wa al-Silan (1334) on defining 
attribute of water that result in it being thin and flowing 


Question: 
[What is the definition of restricted (#uqaiyad) water? Please reply; may you 
be rewarded by Allah.] 


Answer: 

[Summary: Water is thin if its surface is plain while flowing and it does not 
accumulate until something stops it. If water does not remain thin and 
flowing, it would become restricted water that is not usable for ablution.] 
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Chapter on Tayammum (Purification 
with Clean Earth) 


A Better Explanation: 
On definition of tayammum 


Hasan al-Tamum li Bayan Had al-Tayamum (1335) on definition and 
conditions of dry ablution 


Question: 11 Muharram 1335H. 
What do ulema say as to what is the definition of tayammum and its basis 
in Sharia? Please reply; may you be rewarded by Allah. 


Answer: 

[Summary: Tayammum is when, in absence of access to water sufficient 
for mandatory purification, a mature Muslim takes clean earth on his hands 
or through instruction on hands of an appointed Muslim, for removing 
ritual (bukmia) or teal (haqiqi) impurity from his body or impurity of death 
form a Muslim’s dead body, for touching with those hands so much of face 
and hands of himself or the dead body as is required in ablution, such that 
earth touches every part of face and hands through his or the appointed 
persons’ hands that took clean earth with the intention of purification.] 
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Rare Generosity: 
On situations where water is not found 


Samh al-Nudra fi Ma Yuris al-Ajaz an al-Ma (1335) on situations that 
render lack of needed water 


Question: 

[What do ulema say about situations where water for purification is not 
available and one has no way of purification except through tayammum? 
Please reply; may you be rewarded by Allah.] 


Answer: 
[Summary: The author describes 175 situations where water for 
purification is not available.| 


The Success: 
On Imam Zufar’s view about tayammum 


al-Zafar li Qoul-i Zufar (1335) on position of Imam Zufar about dry 
ablution where time is short 


Question: 
[What do ulema say about ruling of Imam Zufar wherein he allows 
tayammum in case time is limited?] 


Answer: 

[Summary: There is a ruling of Imam Zufar wherein he, against the view 
of the three imams, allows tayammum in case time is limited. One narration 
from the three imams is also in favor of the ruling of Imam Zufar. Some 
tulings of legal books also support it. It has also been adopted by some 
senior jurists, and some jurists have strengthened his argument.| 


The Blessed Shower: 
On definition of earth needed for tayammum 


al-Matar al-Said ala Nibat-i Jins al-Sayd (1335) on types of earth 
usable for dry ablution 


Question: 
[What do ulema say as to what are the things that are counted as earth for 
the purpose of tayammum?] 
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Answer: 

[Summary: As per ruling of Imam Abu Hanifa, everything that is from 
specie of earth may be used for tayammum, where it is not dominated by a 
specie other than earth. Tayammum is not allowed with any specie other 
than earth, as per all our imams. Therefore, delimitation and identification 
of things that are counted as earth for this purpose is needed. 

The author describes 181 things from specie of earth with which 
tayammum is allowed. The author further states that tayammum with other 
then these things is not allowed, and then he describes 130 things that are 
specifically mentioned in legal books with whom tayammum is not allowed.] 


The Decisive View: 
On tayammum with earth already used 


al-Jad al-Sadid fi Nafi al-Istamal an al-Sayd (1325) on purity of earth 
for tayammum despite usage 


Question: 

After purification, water becomes used and thus not capable of usage for 
ablution again, would earth be also not capable of reuse once it has been 
used for dry ablution? Please reply; may you be rewarded by Allah. 


Answer: 
[Summary: Tayammum does not make earth used. The same earth may be 
used for tayammum again.] 


Laws of Ulema: 
On tayammum by one who knows someone has water 


Qawanin al-Ulama fi Mutayamum IIm Ind Zayd Ma (1335) on person 
who has knowledge of presence of water and has done dry ablution 


Question: 
[What do ulema say as to whether tayammum be valid of one who knows 
someone has water and would give water for purification?] 


Answer: 

[Summary: Where a person performs salat after tayammum and another 
person owns water that could be taken for ablution, and the person asks for 
water after salat, the salat would be valid if that owner of water deny to give 
water, and salat would be invalid if that owner gives the water. If the owner 
gives after salat, it would not be considered unless if there is prior 
knowledge and the person does not ask for water. Giving within time would 
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be considered unless if after salat the owner denies giving or later on even 
if that is ritual (4vkmi) denial. Promise to give is also similar (to giving within 
time) unless after salat and opposite becomes apparent. Denial is not 
prohibition and eliminating anything. Silence is also denial unless the owner 
gives within time, and where the owner does not give, or promises to give, 
and the person also does not ask, then if there remains doubt (of giving 
water), the salat would be void, otherwise not.] 


The Discrete Need: 
On a ruling of Imam Sadr al-Sharia about tayammum 


Al-Talaba al-Badiya fi Qoul Sadar al-Shariya (1335) on argument by 
Imam Sadar al-Sharia about insufficient water for bath 


Question: 
[What do ulema say as to whether only tayammum be performed where 
bating is required and the water is only sufficient for ablution?] 


Answer: 

[Summary: Where bathing is obligatory on a person and there is also 
obligation of ablution, for example he had urinated and has intercourse after 
that, had wet dream and then urinated, and the situation is such that he 
cannot bath but can perform ablution, whether it is because he is in a jungle 
and available water is only sufficient for ablution or he is a patient for whom 
bathing is harmful but ablution is not harmful or he woke up in just near 
morning after wet dream and time is short for bathing before morning (far) 
salat but sufficient for ablution, in all these situations he would perform 
tayammum as per ruling of Imam Zufar and perform bathing and repeat 
the salat after lapse of time. 

In all situations, the ruling is that he is to perform tayammum and must 
not perform ablution even if ablution is not harmful for him and there is 
sufficient water and time for ablution. The tayammum would be sufficient 
for discharging obligations of bathing and ablution.] 


Luminous Candle: 
On usage of water where bath is incomplete 


Mujal al-Shama li Jami Hadath wa Lama (1336) on shortage of 
water 


[Summary: A person runs short of water in performing obligatory bathing, 
and then obligation of ablution incurs over him. If he finds water he would 
complete bathing with water and then would do tayammum.] 
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Chapter on Masah (Rubbing Boots) 


Masah over woolen or cotton socks 


Question: from Mulla Yaqub Ali Khan, 15 Jamadil Awla 1310H. 
What do you say about the permissibility of rubbing on cotton socks? Please 
reply and may Allah reward you for it. 


Answer: 

Rubbing on cotton or woolen socks prevalent in our region is not 
permissible in view of any jurists. (1) These are covered (mujallid) that is not 
covered by leather up to ankles. (2) These do not have leather heels. 
(3) These are also not thick enough allowing to walk wearing only these 
socks without tear. These are also not thick enough to remain at their place 
without being tighten up to prevent from dropping down. Nor these can 
prevent feet from water which penetrates into these. 

Rubbing on any socks that do not have the attributes stated at (1) to (3) 
above is not permissible as per ruling of any jurist. However, the socks are 
covered by leather as stated or have heals as described, or where the socks 
are so thick that these attributes are present, then rubbing of those socks 
would be permissible as per ruling of Imam Abu Yusuf and Imam 
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Muhammad, and fatwa would be according to it. It is stated in Muniya and 
Ghuniya: 


Rubbing on socks is not permissible as per ruling of Imam Abu Hanifa 
unless it is of leather that covers ups the entire part of feet up to ankles 
or it has heels made of leather. Imam Abu Yusuf and Imam Muhammad 
are of opinion that if the socks are very thick such that do not fall down 
and water does not reach to feet while wearing the socks, because it would 
be like leather socks or socks covered with leather, and if water absorbs 
after sometime or after rubbing over it then still it would be permissible 
as against thin socks that immediately absorbs water and water reaches 
feet. 


Fatwa is as per ruling of Imam Abu Yusuf and Imam Muhammad. 
Thick means that remain at calves without being tighten up with anything. 
Jurists have stated in this manner; however, it seems reasonable to add 
condition of it not being slim fit because observation indicates that slim fit 
socks remain at calves (do not drop down). Ruling, that such socks do not 
absorb water and it is possible to walk with it without wear, appears to be 
correct and the best definition. Najm al-Din Zahidi has stated (as reported 
in Ghuniya) narrating it from Sham al-Ayema Halwani: 


Rubbing on woolen socks and socks made of hair is not permissible as 
pet consensus of jurists if these socks are thin, unless these are covered 
ot have heels. If these ate thick then in case of uncovered and without 
heels, there is disagreement among jurists about permissibility whereas 
there is no disagreement about those which have heels or are covered. 


...And Allah knows better. 
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Chapter on Menstruation 


Duration of menses (hayd) 


Question: from Aligarh, 5 Ramadan 1315H. 

What do you say about a situation where a woman has menses for less than 
eight days, then sexual intercourse with her without bathing is permissible 
or not, after she sees pure white? Please reply and may Allah reward you for 
it. 


Answer: 
There can be two situations where bleeding stops after menstruation in a 
period before the maximum period, that is 10 days. 

If her bleeding ceases in a period that is less than her usual course, that 
is number of days of mensuration in preceding month, then the husband is 
not to approach her until the time for her normal course is over even if she 
has taken a bath. 

If her bleeding ceases in a period that is not less than her usual course, 
for example, it was for seven day in the preceding month and this month it 
is also seven or eight days or this is the first time she is having mensuration, 
and has ended in less than 10 days, then sexual intercourse would be 
permitted when at least one of the following two conditions is met. 
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(1) Woman takes bath, or if tayammum is needed because of disease or 
lack of water, she would perform tayammum and offers salat as mere 
tayammum would not be sufficient, or (2) if she does not bath, a mandatory 
salat becomes mandatory for her, that is, time of at least one of the five 
regular salat passes such that she had time to bath and at least start salat, 
then sexual intercourse would be permissible, otherwise not. 


Duration of nifas (postnatal bleeding) 


Question: from Muhammad Siddiq (Shahjahanpur), 29 Rabi al-Awwal 1338H. 
What do you say about duration of nifas following childbirth, and after how 
many days the woman must bath and perform salat? Please reply and may 
Allah reward you for it. 


Answer: 

The woman would be impure until bleeding stops following childbirth. The 
maximum period for nifas is complete 40 days. There is no minimum period 
for nifas; if it stops, say, in a quarter of minutes and does not resume in 
40 days, she would be pure and would be required to bath and perform salat. 
If nifas continues for complete 40 days or less than that, then she would be 
pure upon its suspension, for example in 20, 30 or 40 days. 

If bleeding continues for more than 40 days, nifas would be up to 
number of days the bleeding followed after the preceding childbirth, then 
she would be pure and the bleeding beyond those days would be ist/hadah 
(extended menstrual bleeding) and the gada (delayed performance) of due 
salat would be ensured. If it was first childbirth, the nifas would be up to 
40 days and excess would be istihadah.... 
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Chapter on Impurities (anjas) 


Removing the Shortcoming: 
On impurity of dogs 


Salab al-Thalab an al-Qaiylin bi Taharat al-Kalab (1312) on 
clarification about legal position of impurity of dogs 


Question: from Molvi Abd al-Hameed (Varansi), 8 Rajab 1312H. 
[What do you say about impurity of dog and impact of its presence on salat?| 


Answer: 

[Summary: As per correct Hanfi view, mucus of dog is impure and dog in 
person is not impure. According to my research, skin of dogs is pure; hair 
of dogs is pure; slaughter and tanning result in purity of hide; teeth of dogs 
are pure whether dog is dead or alive and whether slaughtered or otherwise; 
nails of dogs are pure; if dog falls in well and comes out alive and its mucus 
does not touch water and there was no known filth on the dog, the water 
of well be pure and 20 drums of water would be taken out from water; if 
dog walks on marshy surface, feet of man would not be impure by walking 
on the same; and if dog is wet with water, the water would not make carpet 
or cloth impure until there if filth on body of dog. There is no doubt about 
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these. However, jurists are divided into two groups over purity of impact of 
dog’s presence on salat where person performing salat accompanies a dog. 

If dog comes and sit on prayer mat, the salat would be valid depending 
on view adopted as regards in-person purity of dog. If the view is that dog 
is impure, the salat would not be valid because the prayer mat would become 
impure. If the view is that dog is pure, the salat would be valid because in 
this case mucus of dog is impure but is inside the dog and not touching with 
the prayer mat. This would be like where a kid with impure body and dress 
comes and sits on prayer mat, the salat would be valid even if he sits till the 
completion of salat because the prayer mat is not impure. Since the ruling 
for fatwa (mufti-ba) is for purity, the ruling for fatwa would be validity of 
salat.] 


Sweeter than Sugar: 
On using bone char for refining sugar 


al-Ahla min al-Sakar li Talabat-i Sakar-i Rouser (1336) on legal 
position of using bone char for refining sugar 


Question: from Shaikh Abd al-Jalil Punjabi (Barabanki), Zigad 1303H. 
[What do ulema say about use of bone char for refining sugar?] 


Answer: 
[Summary: (1) Bones of all animals, except pig, are pure until impure fat is 
present on these. (2) A thing is considered pure and /a/a/ (permissible) in 
Sharia until proved otherwise. (3) Declaring a thing haram (impermissible) 
or improper without research and evidence is not careful view. (4) Rumor 
is not reliable and ruling of Sharia cannot be based on it. (5) Declaration of 
a thing as halal, haram, pure or impure are injections of our religion and 
cannot be based on a news from a non-Muslim. (6) Lack of care in a thing, 
or careless or immature attitude of a nation and lack of its knowledge of 
impurity or haram does not automatically result in impurity of that thing or 
all products in use or made by that nation. (7) Severe lack of care that may 
result in significant impurity or contamination results in significant doubt 
(ghalba-i zan) and it is a valid basis for ruling in Sharia. (8) Touching of 
impurity or mixing of haram in a thing would impure that entire thing until 
otherwise is established. (9) Where halal and haram are mixed in a thing in 
market and no clear identification can be made, Sharia would not prohibit 
buying that thing because halal is also present in that and possibility of halal 
is present which is sufficient for exemption and allowing it. (10) Almighty 
Allah has neither ordered us to use only that thing which also inherently 
pure and halal because establishing inherent purity is beyond our capacity. 
Based on above 10 principles, the author forms the opinion that sugar 
that has been refined using bone char would be halal. 
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Chapter on /stinja (Cleaning after 
Defecation) 


Urinating while standing and use of paper for istinja 
From Haji Muhammad Ismail (Basotu Land, Africa), 23 Safar 1332H. 


Question: 
What do you say about as to whether a Muslim is allowed to urinate while 
standing, or not? Please reply and may Allah reward you for it. 


Answer: 

Urinating while standing is improper and practice of Christians. The 
Prophet (durud and salam upon him) has informed that it is disrespectful 
and against good manners to urinate while standing; this hadith has been 
transmitted by Bazzar with authentic certificate from Hazrat Barida (Allah 
be pleased with him). I have presented complete research of the questioned 
matter in my collection of fatwas. And Allah knows better. 


Question: 

What do you say about as to whether it is allowed for a Muslim to clean 
you say 

private parts with paper after defecation, or not? Zayd is of the view that it 
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is allowed if one is travelling in train. Please reply and may Allah reward you 
for it. 


Answer: 

Istinja with paper is improper, disallowed and a practice of Christians. Sharia 
has ordered respect of paper even if the paper is plain and even more respect 
if it contains writing. It is stated in Dur, “Tt is severe improper to have istinja 
with a respectable thing.” On this, it is stated in Shami: 


Paper is included in these (respectable) things. It is stated in Svraj that it 
includes paper for writing and also includes tree leaf and (istinja with it) 
is improper. This ruling has been maintained in Bahr and other books. 
Reason for tree leaf being improper (for such usage) is that tree leaves are 
food for cattle or, being soft, spread impurity rather than cleansing. 
Likewise, reason for paper being improper (for such usage) is that it is 
clean and valuable, and paper is also respectful because it is used for 
writing to spread knowledge. For this, the reason has been stated in 
Tatarkhaniya that respect of paper is part of respect of religion; jurists have 
narrated that (alphabetical) letters are respectable in our view even if these 
have been struck-through. Some reciters (gura) has narrated that letters 
are like the Holy Quran, those that revealed on the Prophet Hud (peace 
be upon him). 


The excuse of rail is not limited to Zayd, other Muslims also face the 
same situation. He may keep stones or old cloth (for cleaning). One should 
be careful and not follow a practice of Christians (like using paper for 
istinja). And Allah knows better. 


